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LETTER 
MINIST E AX 

Of the 


K Chur ch of England 


ro a Diſſenting PARISHIONER 
1 "3 Of the 
Presbyterian Perſwaſion. 


From a 


NEIGHBOUR __ 


Hope you will take my Word ſo far as to Believe 
me, when I aſſure yon, that the only motive, which 
hath induced me to apply my ſelf in this manner to 
you, is my Earneſt and Hearty Deſire of your Spiti- 
tual and Eternal Welfare, which I cannot but think you 
greatly hazard by your Separation from our True and Eſta- 
Y Plies Church. 9 | 
Could you Separate from our Communiaen without 
Sinning thereby, you ſhould for me have been let Alone 
to follow your own Inclinations. But for as much as I well 
know, that, whilſt you thus Pleaſe your ſelf, you moſt 
Highly Diſpleaſe God; I am therefore bound, as * 
l | A3 xit 
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4 Letter from a Minifter 
ritual Watchman, to give you timely and plain netic: 
ol the — you expoſe your ſelf to, by being: 
Separatiſ t. . 

That you are not your ſelf Apptehenſie of your being in 
any ſuch danger, is not a fufficient Argument that you are 
not ſo; Sure I am, that common Prudence obliges a man, 
when he is ſoherly forewarned of any danger. attending 
him, not immediately to {light the Warning, becauſe he 
himſelf doth not fee the Danger, but on the contrary to 
look carefully about him, and to enter upon a ſuit 


Examination, whether his condition be ſo ſaſe and ſe · ¶ fore 


cure as he takes it to be; and to this end impartially to 


weigh whatever is offered to convince him, that he is not. 


out of Danger. 


I am therefore willing to think, that mere common Pru· 
dence will ſo ſar prevail upon yon, as to give this paper 
the Reading more 'than-Once, and Seriouſly to conſider 


the Several Particulars therein contained: and that the 1 
Contents may be the more Effectual to the Good of your i 


Nt 
Z 


Soul, I muſt defire you not to fail before and at the Read- 3 


ing thereof, humbly and earneſtly to beg of God, that by 


his Grace he would remove from you, w 


an Hinderance to your clear and right underſtanding of the 


Arguments, which are here made uſe of to diſcover to you 
the Sinfull „ and to prevent the ſad and 
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To a Diſſenting Pariſhioner. $ 
bw, that there can be no warrantable Excuſe or Argu- 
ment for your refuſing to obſerve the Rules of our Church, 
ane 22 IONS | 
#5 ; So: ; * the 
of your Separation, | ſtall ſhow the weakneſs de Obje- 
Rions and Pleas made uſe of by you or your Pag 
5. And then I ſhall in the laſt ene 
you from. the Conſideratiom ob what hath been laid be- 
ore you, to Repent of your Great and Heindus Sin, and 
not to ſuffer any by . > or Selfiſh Canliderations'to 
keep you from Acknowledging your Error, and om Re- 
1 — your ſelf to DT — were . 
. to God. 


'- SEE? 
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1 — to prove, D 
3 Obligation to follow the Rules and Direction of ſuck a 
r are duely authorized to govern that part of the Qbriſtian 
cChorch, which is within this Nation; and that in All 
things by them required of you, Which ate not Sinfall. : 
I might urge Several Texts to this Purpoſe, but think 
it very ſufficient to mention 'only One, a being full and 
= plain in reference to the Caſe before: us, I mean Fb. 13. 17. 
Obey chem chaz have the Tue over you, and ſubmit pus ſebves G 
which Precept that it is to be underſtood o Obedience 
and Submiſſion to Spiritual Rulers, js evident» ſiom che 
So harm art of the Verſe, fer they warch jay dau Jau Orcs 
this Text it-appearty. $4 er 92 1 150 

. 195 7. 

ſt. That i in the Catholick or: Padre Church ind 

conſequently in (every diſtiact Part thereof, that is} 
every National Church: chere dre ſome, whoſe Ole m 
is to Rule, and therefore among other things: t, gite 
Rules and Directions concerning all Circumſtances Re- 
lating to the Church, that are Je Undetermined, by Chriſt 
and his Apoſtles. And indeed I deſire any one to gire 
2 more Rational and true Acaount, why ſo many, and 
thoſe, not inconſiderable Circumſtances felating ta the 


an te... 


— WS a 
—_ 7” - 


6 A Letter from a Mi fler 
his Apoſtles, than this, wiz, that the Wiſdom of God well 
knew, that on Account of the great Diverſity of Cuſtoms 
in different Countries, and of. Affairs in different Ages, it 
would be by far moſt expedient for the Good of the 4 
Church to leave fuch Circumſtarices to be from time to 
time ordered and appointed by the reſpective Rulers there- 
of within their reſpective. furiſdiftions, accordingly as they 
ſhould ſudge moſt proper and convenient, in reference to 
the di Cuſtotns of the different Countries, and the 
different poſture of Affairs in the different Ages, wherein 
And t the forther Confirmation of this Point, and 
your clearer ing the Neceſſity of Believing anỹd 
Allowing Church-Governours to have full Authority to 
give Rules and Directions in all Circumſtances relating 
to the-Chacch and not ſettled by Chriſt and his Apoſtles, 
J ſhall deſcend i to inſtance in ſuch Circumſtances as ap- 
Pertain to Divine Worſnip- 70 ; 1:65 4%: I 1 
Lon know that St. Paul has given this General Rule 


in refererice. co Divine Worſhip, Let all things be done De- 4 | J 


relating to the ſeveral Circumſtances of Decency and Or- 
der are to be expreſaly met with in the Scriptures; ang 
therefore it neceſſarily follows, Either that Chriſt and his 
Apoſtloc har been Deficient in not making and leaving 
behind ihem ſuch Rules, as are requiſite to the Decency i 
and Order o Divine Worſhip, or cle that they have made 
due Proviſion for the ſame ſome other way; Namely, by 
leaving a full Authority to be tranſmitted through the 
e, __ the Church to certain Perſons, who ſhould 


A 
 duely Authoriz'd ito make all ſuch Rules, as 
be requiſite for the Decent and Orderly pe anc 

of : Divine Worſhip. I have ſo much charity for you, 
Neighbour, as to think you will not abett and main» + 
tain ſo wicked an aſſertion, as that Chriſt and his Apoſtles 
have not duely provided for the Necency and Order of 
Religious Worſhip; and therefore you muſt aſſent to the 
Truth of the Larter Conſequence, that the Rulers (of 
the Catholick Church, and conſequently of Every di- 


To a Diſenting Pariſbiouer. 4 
ſtinct part thereof, that is,) of every National Church, 
have —— and full ret to make Such Canons or 
Rules, as they ſhall judge requiſite to the end of | 
Divine Worſhip Decently and Orderly performed , anc 
by conſequence to ditect the People how they are to be- 
have themſelves, through the Several Parts of Divine 
Service ; when they are to Kneel, when to Stand, when 
to Bow, &c. | | 

And by the like Argument it may be that 
Charch Governours have full 1 to r, how the 
MNiniſter ſhall behave himſelf = hrs part of Divine 
Service, as alſo what Prayers he ſhall make nſe of, what 
Z Habit he ſhall rs in, 8 1 r 
1 Again 3 Same Sort reument it ow, 
chat the 14 of the Church have ſull Power to appoint 
Holy- Days; as alſo to make and appoint all Such Officers 
(eren over and above thoſe appointed by Chriſt and his 
= Apoſtles) as they ſhall judge convenient for the well-go- 
verning of the Church, and conſequently to make Arch- 
4 _—_ Arch · Deacons, Chancellors, Officials, Appari- 
=F cors, &c. 


TER BFo4 5 5x8 2 


A, therefore it appears from what has been faid, that 
chere are in the Church Perſons, whoſe Office it is to 
Rule, and therefore to Order and appoint All Circum- 
ſtances appertaining to the Church, and not determined 
by Chriſt and his Apoſtles, ſo from what follows it will 


appear alſo, 


2dly. That All Other Chriſtians are bound in Con- 
8 Obey and Submit to the faid Rulers of the 
Church. 

This is no other than the plain and expreſs Importance 
of the for&-mentioned Hieb. 13. 17. and that the Obedience 
and Submiſſion required in the ſaid Text is to extend to 
All 2 — Oy of Church-Governours, as 
are not Si will evidently a from the followi 
Conſiderations. * * 

It is an undeniable and ſelſ- evident Truth, that the 
Notion of a Ruler doth neceſſarily ſuppoſe ſome to be 
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8 4 Exetter from a Miniſter 


under his Rule; and therefore it follows, that as far 'ax 
the Power of the Ruler doth extend on one (ide, fo far 
on the other ſide is to be extended the Obedience of thoſe 
that are under his Rule. Since therefore it Hath been 
proved above, that Church-Governours have full power 
to make Rules concerning all Circumſtances relating to 
the Church, which are not predetermined in Scripture : 
it will neceſſarily follow, that all other Members of 
Church are bound to yield Obedience to all ſuch their 
Rules and Determinations. ; 

Again, the fore-mentioned Heb. 13. 17. hath no Cimi- 
tation annexed, whereby the Obedience therein required 
1s reſtrained only to ſuch matters as are determined 
Chriſt and his Apoſtles; neither can ſuch a Limitation be 
inferred from any other Text: and therefore no reaſon can 
be given , why the Obedience we are ſpeaking of ſhould 
be underſtood 1n a reſtrained Senſe. 1 
Further, it is to be conſidered, that no Chriſtian can 
reaſonably be ſuppoſed to ſcruple giving Obedience to 
what is expreſsly commanded by Chriſt and his Apoſtles; 
and therefore if the Obedience required in the fore-cited 
Heb.13.17. 1s to be underſtood to extend no further than 
to what is ſo expreſfily commanded in the Scriptures, then 
there ſeems to have been no Occaſion left for the Inſpired 
Writer to give any ſuch Precept. On this Account, it is 
much more Rational to ſuppoſe, that the Inſpired Writer 
foreſceing that in after Ages ſome might ariſe, who (out 
of humour, or perverſneſs, or the like) might refuſe to 
obey the Rulers of the Church in ſuch things as were 
not determined in the Scripture, therefore thought it ab- 
ſolutely neceffary to give Dlrections Suitable to this cafe, 
& exprelz]y to require all Chriſtians to Obey their Church- 
Rulers without Any ſuch Limitation, that is, in things 
Not determined in the Scriptures, as well as thoſe that ate 
Determined. ? | 

Nay, that the Obedience to Church-Rulers required in 
the aforeſaid Text, is to be underſtood Principally and 
Chicfly in reference to things determined only by their 
Authority, may be farther argued from Propricty of Speech. 


To a Diſceuting Pariſhioner. 9 
And this will appear ſrom the Diſtinctions made uſe of 
by St Paul, 1 Cor. 79. For Verſe 10, where he delivers 
what was by our Saviour himſelf enjoyned to Matried Per- 
ſons, having at firſt ſaid, Unto the Married I command, he 
preſently recalls himſelf as having Spoken leſs accurately, 
and Subjoyns , yet not T, (that is, in ſtrict propriety of 
Speech, not I) but the Lord. And in like manner, V. 12. 
he ſays, Bu to the rei Speak I, (that is, more properly, I.) 
not the Lord, viz. by any expreſs Command or Determina» 
tion in Scripture. Now according to this Diſtinction 
founded on Propriety of Speech, obſerved by St. Paui 
himſelf, it will fallow in reſpe& to the Caſe before us, 
that to obſerve or do what is exprefsly commanded in 
® Scripture, is to obey God himſelf, and not (Properly } 
the Rulers of the Church; and that we can then only be. 
faid to obey ( Properly ) the Church-Rulers themſelves, 
when we obſerye or do ſomewhat commanded by Them, 
though it be not commanded in Scripture. And there- 
fore the Obedience required Heb. 13. 17. muſt in Propriety 
of Speech be underſtood Principally & Chiefly in reference 
to Such things as are determined . by the Scripture, but) 
by the Canons or Directions of the Church-Rulers. 
There is ſtil! remaining one Conſideration more, which 
will forther confirm the Truth cf what I am provi | 
and which is contained expreſsly in the Text ſo often a- 
ted, Hieb. 13. 17. wherein it is ſaid not only, obey- chew 
that have the Rule over you, but alſo tis farther added, and 
ſubmit your ſelves. Now we are then properly ſaid to 
ſubnut our ſelves, to thoſe that have the Rule over us, when 
though we think we have reaſon not to like what is com- 
manded, yet out of Deference and due Reſpect to Autho- 
rity we ſubmit our own Judgements and. Opinions to that 
of our Governours, and yield Obedience to the thing com- 
manded, though we cannot cordially approve of it. Suck 
is the Genuine meaning of Submiſſion in General, and 
therefore when we are bid in the ſore cited Text to Sub- 
mit our ſelves to. the Rulers of the Church, tis the ſame 
as if the Holy Pen-Man had laid thus: © Though it may 
£ ſometimes happen, that the Rulers of the Church may 


c enjoyn 


10 Letter from a Minifler  * 
© enjoyn ſuch things, as ſome Members of the Church may 
te not like of in their own Opinions ; yet it is the Duty i 
© all ſuch Members of the Church, to Submit their Judge - 
* ments to the judgements of their Rulers, and to com- 
t ply with their Injunctions by an Actual and Punctual 
Obedience. And ſurely ſuch a Submiſſion is no leſs 
than what is abſolutely neceſſary to preſerve the Peace of 
the Church, which as it is of the higheſt conſequence} 
to the Churches Welfare, ſo cannot but be quickly broken, 
If every one ſhould be left free to follow his own Pri- 
vate Judgement and Opinion in matters not determined 
in the Scriptures, Hence it cannot be rationally doubted, 
but Chriſt hath taken due care for the Preſerration of 
the Churches Peace, namely, by not leaving it to every Fi 
private Perſon to follow his own judgment and Humour 
in Religious matters, but by ſtrictly commanding him 
to obey and ſubmit to the Rulers of the Church in all 
things relating to Religion, which are not determined in 
Scripture: I ſay in All things; for the Precept is with- 
out any Limitation, either expreſt in the Text, or to be 
In from any other Text, ſaving only that General 
Limitation, which is required by the Analogy of Faith to 
be aſways ſuppoſed, and which excludes only Such Things 
as are Sinful. | 
And therefore I have thus largely proved the Firſt Head 
above laid down: namely, that you are Indiſpenſably 
— — follow the Rules and Directions of Such as 
are duely Authorized to govern that part of the Chriſtian 
Church which is within this Kingdom, and that in All 
things by them required of you which are not Sinfull. 


II. I proceed now to the Second Head above laid 
down : namely to prove, that the Governonrs of that 
Part of the Chriſtian Church which is within this King- 
dom, are ( fo far forth as concerns the Controverſy between 
us and yon) Thoſe we now adays call Biſhops. 

That Chriſt did leave the Government of his Church 
to his Apoſtles, is ſo evident from Scripture, as not to 
be denied by any Sober man. And gear 

7 | poſtles 


To a Diſſenting Pariſhioner. It 
\poſtles was diſtin& from whar we now call the Order. of 
Presbyters or Prieſts, and the ſame with what we now call 
Fe Order of Biſhops, is fairly to be gathered from the 
New Teſtament: it ſelf, and is evident beyond all Con- 
radiction both from the Writings of the Primitive Chri- 
ſtians (particularly of Ignatius, who lived and converſed 
with the Apoſtles of our Saviour, and therefore muſt be 
W ſuppoſed perſectly to Underſtand the Form of Govern- 


of 
dope. 
Om. 
, nat 


from the Concurrent Practice of the Catholick or Uni- 
yerſal Church, which all along from the Apoſtles time 
quite down to the Reformation preſerved the three di- 
ſtinct Orders of the Miniſtry, and was every where go- 
verned by Biſhops. Inſomuch that a Prezbyterian Govern- 
mem was never heard of in the Church till after the Re- 
formation ; which Bleſſed Work when the Devil could 
not hinder, he made uſe of all his Cunning to blaſt the 
Fruits thereof: 'and he did it in no refpe& more than in 
violating the Apoſtolical Form of Church Government 
till that time univerſally received, and thereby Breaking the 
Peace of the Church to this very dax. 8 
Since therefore our Bleſſed Saviour leſt the Government 
of the Church to his Apoſtles; and ſince thoſe only, whom 
we now call Biſhops are of the Apoſtolical Order, and 
ſo ſucceed the Apoſtles in their Office and the Govern- 
ment of the Church: it neceſſarily follows, that only the 
Biſhops of this our Kingdom can, according to the In- 
ſtitution of Chrift and his Apoſtles , be the true- Govern- 
ours of that Part of the Chriſtian Church which is withs 
in this Kingdom. e 1 
Imight enlarge a great deal more on the Proof of this 
Point; but that I have ſomewhat experienced, that aſter 
the greateſt 'Evidence that can be deſired from Antiquity 
in this caſe; there is at laſt an Evaſion ready to be made 
uſe of by you: namely, that you are not Scholar enough 
to enter into the Merits of this Controverſy, and ſo to 


able to determine for your ſelf by your own judgment. 
Well, what then is the true Conſequence of this? Is it 
not, that you ovght, in all {uck Caſes too difficult for 

| your 


ment, which they eſtabliſhed in the Church) as alſo  - 


x2 A Litter from a Miniſter 
ur ſelf to determine, to betake your ſelf to him who ir} 
en by God to be your Immediate Guide in all Re-. 
gious matters, that . is, to your, Pariſh-Miniſter 2. Por it} 
baring been ſhewn, that the Biſhops are; thoſe, to whom 
the Government of this National Church is committed 
according to the Inſtitution of Chriſt and — — 
Till follow, that wholoever is duely appointed to be your 
Miniſter by your Proper Biſhop, is in effect appointed to 
be ſo by Chriſt Himelf; and conſequently. to Neglect 
and Forſake ſuch yout Miniſter, is to affront the Autho- 
rity of Chriſt Humielſ. Whence may learn; that in 
reſpett to the Church tis no more left to your own Will 
or Choice, whom you will look upon as your True Pa- 
ſtor or Miniſter, than in reſpect to che State tis left to 


1 
your own Will or Choice, whom you will look upon as tak 
your Conſtable &c.. but as, He that. is duely appointed by Ne 
the Civil Magiſtra e to be the Conſtable of your Pariſh, is ye! 
to be acknowledged ay your Conſtable : ſo He that is duely NC 
appointed by the proper Spicitual Magiſtrate to be tho Mi- O 
niſter of your Pariſh, is to be acknowledged on all accounts d 
as your Miniſter or Paſtor, and as ſuch is to be your Guide r 
in Spiritual Mutter. Wherefore I ſhall cloſe the Head I | 
am now upon with this Conlideration, which (if duely . 


weigh d) cannot but.convince you, that tis at leaſt mere 

fe for you to have recourſe. to your own Miniſter in all 
Daoubtſull and Difficule,Caſes, and to be by him guided 
thercin, than to reſort to any other Perſon, at leaſt with- 
out his Advice or Approbation. Pray then conſider with 
your ſelf, that ſuppoſing the very Worft ſhould happen 
to you, which can poſſibly happen, by following the Di- 


retianrof your own Miniſter : namely, that your Miniſter 
ſhould miſguide you in a matter too difficult for your ſelf 
to judge. of; yet you may then very reaſonably Rely on 
God's Mercy for the forgivencis of your Error in this caſe, 
4becauſe you make uſe of the proper means appointed by 
God for your Inſtruction, and ſo the Error becomes not 
properly Vour s, but your Miniſter's. Whereas on the other 
—— whilſt you ſuffer your ſelf to be thus miſled by a 
Teacher of your own chooling, you can haye no man- 


ner 


To ©Diſſenting Pariſhuner. 13 
tr of reaſon to expect God's Mercy in ſorgiving your = 
Pinſull Error, for'as much as it ariſes from your on Pre- 
„ Fumption in taking upon you to make choice of- your 
wn "Gaide , and from your reſuſing to follow. the Di- 
ections of him, who is appointed by Godr6 be your Spi- 
ritual Guide. And ſurely One Sin is fo far from 1 
chat it muſt neceſſarily Aggravate any Other Sims conſ 
quent thereupon; your Dilobedience to God in — 
your true Miniſter cannot excuſe, but on the contrary wil. 
encreaſe the Sinfullneſfs of any Error you fall into by ſuch 
a Diſobedience; and ſuch an Error becomes your - own 
Error, becauſe you will take upon you to chooſe him, who 
thus miſleads you, to be your Spiritual Guide. 7 


III. I proceed now to the Third Head above under- 
taken to be made out unto yon, which is to ſhew, That 
Nothing Sinſull is required of you by the Eiſhops or Go- 
yernours of our Church, and thereſore that there can he 
no warrantable Excuſe or Argument ſor your reſuſing to 
Obſerve the Rules of our Church, or for your Wink 
drawing on that Account from your Pariſh - Congrega- 
tion. And this matter will take up no long time to be 
proved. For St. Fohn aſſures us, that nothing is Sn, but 
what is a Tranſgreſiion of the Law of God, 1 Folm 3. 4. but 
now the Rulers of our Church require nothing of you, 
that is a Tranſgreſſion of God's Law; and therefore they 
require nothing of you, that 15 Sinſull. „ 1:15, V8 
'Tis needleſs to ſtand reckoning up all the Particulars 
relating to our Church Communion, when all that I can 
or need ſay of them, is, that there is not Any One of 
them which 15 againſt any Precept in the whole Scripture; 
and conſequently there 1s not Any One of them which 
is Sinfull : No, neither wearing of the Surplice, nor Bow- 
ing at the Name of ſeſus or towards the Altar, nor Kneel- 
ing particularly at the Sacrament, nor the Croſs in Baptiſm, 
nor a Set Form of Prayer, nor any other Particular re- 
lating to our Church-Communion, is any where forbid 
in Scripture; and therefore Each and All of them may be 
enjoyned and commanded by the Rulers of our Church, 


14 A Leiter from a Miniſter | 
by Virtue of the Authority entruſted with them to deter- 
mine and appoint all Matters leſt undetermined by Chriſt 
and his Apoſtles. > 

What Excuſe therefore or Argument can be left for your 
Separation from our Church, and whence can it proceed 
but from Ignorance, Humour or Obſtinacy 2 I know in- 
deed, that you are wont to make many Objections againſt 
our Church, and to make uſe of Some Pleas in 
of your Separation; Wherefore * 


IV. As a farther Confirmation of the Unwarrantable- 
neſs of your Separation, I proceed in the next place to 
ſhew the Weakneſs of, Such Objections and Pleas, as are 
made uſe of by you or your Party. 


Ob. 1. I ſhall begin with thoſe Objectiom you draw 
from Texts of Scripture miſunderſtood or at leaſt miſap- 
plied ; of which ſort the firſt I ſhall mention is A. 15. 9. 
Bus in vain they do worſhip me, teaching for Dofrines the cm- 
mandmems of Men. Now this Text is generally urged by 
your Writers againſt obſerving the Rules and Orders of 
our Church, as being the Commandments of Men, or (in 
the Common Language) Humane Ordinances. But with 
how little Reaſon this Text is thus wreſted by your Party 
againſt the Rules of our Church, will quickly appear. 
For if you conſult the former part of the Chapter, you 
will find that our Saviour is therein Speaking only againſt 
ſuch Traditions or Commandments of Men, as did tranſ- 
greſs the Commandments of God, verl. 3. and make the Command- 
ments of God of none eſſect, verſe 6. But do's it therefore 
follow, that Chriſt forbids us to obſerve ſuch Command- 
ments of Men, as do not tranſgteſs the Law of God? Tis 
readily granted to you, that if the Rules of our Church 
do tranigreſs the Commandments of God, (as did thoſe 
of the Jews ſpoken againſt by our Saviour in this Place 
then they ought not to be obeyed by you: Bur beca 
none of the Rules of our Church do any ways tranſgreſs 
the Commandments of God, therefore gt follows, that 
they ate not ſuck Commandments of Men, as are _—_ 


: 
„ * 
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n by Chriſt to be obſerved and obeyed. Again, Chriſt 
bukes the Jews for teaching ſuch their Traditions for 
DefFrines, that is, making them of Equal Obligation and 
eceflity with tke Commandments of God. And what 
that to the Rules of our Church , which we do by no 
neans teach for Doctrines, that is, to be of Equal Obli- 
pation with the Commandments of God: for as much as 
he Commandments of God are for ever Unchangeable 
by the Rulers of our Church; whereas the Rules of ous. 
hurch are allowed to be Changeable by our Church; 
Ralers, when they ſhall think fit and proper ſo to do ac- 
ording to the Circumſtances of Times and Affairs. 

To this you may reply; that if the Rites and Ceremo- 
nies enjoyned by our Church are not of Equal Obligation 
and Nexeſſity with the Commands of God, why then 1 

he Obſervation of them ſo much Inſiſted upon, and w 

Ire they not rather Altered and Taken away, that fo the 
Diſſenters may joyn Communion with us? Many and 
very good Reaſons may be — — the Same. What 
though the Commandments of 2 
Obligation and Neceſſity with the Commandments of 
God, yet may not the Father for all this juſtly Inſiſt upon 
his Children's giving Obedience to his Commands? Nay, 
is it not much more fitting, that the Children ſhould 
comply with the Commands of their Father, than the 
Father alter or reyoke his Commands, only to comply 
with the Humour and Peryerſneſs of his Children? And, 
the Caſe is juſt the ſame between the Rulers of our Church, 
and thoſe that Diſſent from the Church; for as much as 
the Rulers of our Church are Spiritual Fathers, and the 
Diſſenters are ſo many Untoward Children, who refuſe 
due Obedience without any good ground. Moreover the 
great Reaſon ſuggeſted in this Objection for Altering, or 
Taking away our Ceremonies is the Gaining of Diſſenters 
thereby; but now in reality yon muſt own this to be no 
other than a mere Sham or Pretence. For I deſire to 
now, what Diſſenters will be gained to our Church by 
tach a Method alone? We muſt take away not only Ce- 
remonies but alſo the Sacraments, before the Quaker wall 

joyn 
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joyn with us: We muſt take away not only Ceremonies, 
but alſo Infant-Bapriſm , before. the Anabaptiſt will joyn 
with us: We muſt take away not only Ceremonies, buf 
alſo the whole Order of Biſhops, before the Presbytetian 
and. Independent will joyn with us: and therefore, prayf 
Neighbour, what fort of Diſſenters is to be gained, only 
by Altering and Taking away our Ceremonies > Pray what 
is become of your Specious Argument for Altering our 
Preſent Conſtitution out of hopes of Gaining Diſſenter: 
when you ſee that (if they be ſincere and true to their 
Principles) none of them are to be Gained only by, 
changing ſuch Rites and Ceremonies, as are of Humane 
Inſtitution k | | 
And now pray conſider, what is become of the Obje- 
fon, with which you are wont to make ſuch an Out- ble 
cry againſt our Ceremonies; viz. that they are only Hu- 
mane Ordinances? how quickly is All the Force of thin 
Objection quite broken and took away, only by lhewing P the 
that the Text made uſe of by you to this purpoſe, do 
by no means ſigniſie what you would have it? For you 
may ſee from what hath been faid, that our Saviour ſor- 
bids the Obſervance only of Such Humane Ordinances 
as are-inconſiſtent with the Law of God: All other Hu- ap A 
mane Ordinances (made by due Authority either in N 
Church or State) are according to Scripture to be con- 
ſcientiouſly and ſtrictly obeyed and ſubmitted to, by all * 
ſuch who are under the ſaid Authority: and conſequently 
the Diſlike of ſuch Humane Ordinances by thote who 
ſhould” obey them, can by no means be a good Argu- 
ment 'for their being Altered or Taken away. 2 


Obj. 2. Another Text made uſe of by your Party is; 
Col. 2. 18. and 23. For from thence you are wont to in- 
fer, that tis unlawfull to comply with the Rites and Ce- 
remonies of our Church, becanſe they are ſo many Acts 
or Circumſtances of ill W onſbip. But now it will 

pear, that this Text likewiſe is altogether mipplied by 


Jon, and makes nothing — the Obſervation of out 
un 


Ceremonies. For the Voluntary Humility or Worſhip- 
3 | ping 


5 | N the expreſs words of the Text La no man 
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ing there ſpoken againſt, is that which was paid by 
— a as is plain from 


| you, 
reward in a Voluntary. Flumility and Worſhiping of An- 
gell. And therefore how. is this Text agairiſt our Cere- 
monies? Doth any One of our Rites or Cercmopies tend 
any ways to the Worſhiping of Angels or any Creature 
whatever > You:cannot fay it. If therefore all the Wor- 
ſhip which is expreſt by our Ceremonies, be directed only 
and immediately to God the proper Objet;of our Wor- 
ſhip, then there can be no hurt in them, thongh they are 
Voluntary: nay on the contrary, we learn many 
Inſtances of Scripture, that the more Voluntiry any Act 


oſ our Religious Worſhip ate, ſo much the more Accepta- 
ble are they to God, Moreover, there is no danger of 
pvour being guilty of Wil-Wofſhip (were it a Sin) by 

u <omplying with the Rules of our Church, fot as much as 


thereby yon will do only what is Commanded you by 


our Rulers, and that only out of bounden Duty to 
hem, and not of your own Will or Choice; and con- 


ſequently-your Compliance with the Rules of our Church 
after ſuch a manner cannot poſſibly be Will Worſhip in you. 


: And thus you may ſee, that the fore-cited Text concerning 
= Wil-Worſhip. doth by no means belong to your Caſe , 


and therefore can by no means be any Juſtification for your 
refuſing to obſerve the Rites & Ceremonies of our Church. 


Obj. 3. Another Text objected by you is, 1 Theſs. 5. 19. 
not the Spiris : whence you infer, that you cannot 
approve of Forms of Prayer, becauſe they tend in your 
Opinion to Quench the Spirit, i, e. according to your 
Interpretation of the words, to reſtrain or hinder the Exer- 
ciſe of the Gift of Prayer. I ask therefore, In whom do 
ſet Forms of Prayer Quench the Spirit? in the Miniſter or 
People? Sürely, you cannot fay in the People, becauſe 
they are only to joyn with the Miniſter, and ſo are not 
themſelyes to make uſe of the Gift of Prayer in the Pub- 
lick Congregations. And therefore their Spirit muſt be 
equally quenched or reſtrain'd, — the Miniſter uſe 
| . 8 
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a ſet Form of Prayer or Extemporary Prayer. So that 
this Text can by no means, wartant Your not Attending 


your Spirit Quenched by our fer Forms, than they are 
and muſk be by the Extemporary Prayers of your Difſent- 
ing Teacher. | 

Well, but Forms of Prayer quench the Spirit, if not 
in the People, yet in the Miniſter. '' So yon may think, 
but others, as underſtanding in theſe matters as yon, 


think and know otherwiſe. Nay our Saviour himſelf ( if | 


his Authority will avail — thing with you) thought and 
knew the contrary: for ſurely he would never have pre- 


ſcribed a Form of Prayer to his Diſciples had he known ® 


our Publick Prayers on any account of Your Own, You | 
being «of the Laity, and ſo in no more danger of having 


L 
of 
A Fs 


or thought, that it would quench the Spirit; and there- 
fore our ' Saviour's preſcribing 4 Form, is an undeniable ** 


Argument, that a Form doth not quench the Spirit. 
That the Lord's Prayer was preſcribed as a ſet Form 
to be exactly kept to and repeated, not only as a Dire- 
i oor how to Pray, — from — 11. 3. 
, that is, uſe «theſe very words) Our 
— Red — Teachers endeavour to evade the 
force of this Argument by referring to Aſat. 6. 9. where tis 
faid, After this manner pray ye, Our father & c. For by 
the expreſſion [After this manner] they would have un- 
derſtood, that our Saviour defigned his Prayer only as 
a Directory or Pattern, ſhewing after what manner we 
ought to pray. But this-1s ſo poor an Evaſion or ſhift, 
that it is owing to and founded on no better ground than 


Ignorance or unskilfulneſs in the Greek Tongue. For 5 


vou are to be informed, that the Greek word (render d 
in our Tranſlation not exactly but Paraphraſtically, Aſier 
this marner,) doth properly lignifie, and ſhould with 
greater accuracy be render'd, Se or thus. And then what 
will in eſtect be the Difference between St. "Luke's expreſ- 
hon, Vhen ye pray, ſay, Our Father t. and between that 
of Sr. Matthew, Pray ye ſo or thus, Our Father t. Do 
not Both Expreſſions plainly denote, that the very Words 
of the Lord's Prayer were enjoyned by our Saviour TS 
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ept to, and conſequently that the, Lard's Prayet᷑ was de- 
bened by our Saviour t0 be a tet Form; and not only a 
Vi cctory or Pattern of Prayer ?; „ 
What then is to be ſaid next? why, after all, if Forms 
of Prayer do not Quench the Spirit, yet ſurely. Praying 
by a Form cannot be Praying by h Spirit. I am very 
ſenſible, * that you lay a mighty ſtrels upon 
Praying by the Spirit and that you ate moſt miſerably 
deceived by the Wrong Notion you have of it; and there- 

E fore in order to undeceive_you (if poſſible) I ſhall give 
2 - you this plain and full account of the matter. To Pray 
& J is uſcd in two different Senſes, ſometimes RY a new 
| Prayer, ſometimes to S 4 Prayer already  Now'tis 
re- bead) granted that to Pray * Form 14 not to Pray by 
va the Spirit in the firſt ſenſe: namely, as it denotes to 
re- Make a new Prayer by the Spirit's aſſiſtance. Bui, I deſire 
le BE to know, where it is required in Scripture, that we ſhould 
WT thus Pray, that we ſhould make a new Prayer, when we 
& addrefs our ſelves to God, even in Publick. Take care 
Neighbour, that this abſurd Opinion doth not owe it's 
g Bin to no better Principle, than the mere Corruption 
of your Nature: take care leaſt, becauſe you petceive your 
/ ſelf to be moſt pleaſed with Novelty in Prayers as well 
s in other things, you are*therefore apt to think, that 
God likewiſe is beſt pleaſed with New Prayers: for you 
muſt r&member, that ſuch a Notion of God as this, makes 
up part of the Character of a Wicked Man, Pſalm 50. 
v. 16,21- But imo the wicked God ſays Thou thoughteſt 
that 7 was altogether ſuch an one. as. thy ſelf. Sure I am our 
Saviour thoyght that God was not in the Jeaſt more de- 
lighted with any ſuch Novelty in our Prayers, and there- 
fore that there was no need of the Spirit's aſſiſtance to 
make new Prayers, when” we' preſent our Petitions to 
God in as much as our Saviour has taught ns, ben 
we pray, to ſay (the ſame Prayer, to wit, ) Ou Father &e. 
And he did the like * himſelf; for as we read that he 
8 Thrice to have the Cup pais from him, ſo we read 
tkowiſe that each of the three times he preyed, ſaying the 
Sant wordt; fee Mark, 14. 19. 2 with Au. 26. a 
: | * * 
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Prayers acceptable. Wherefore I beſeech you to conſider, 


"Tis evident then both from the Direction and Practio 
of our Saviour, that God doth not require of us to. Pry 
by the Spirit in this firſt Senſes and therefore that tis 
Objection at all againſt Praying by Forms, that tis nal 
in this Senſe. Praying by the Spirit. Beſides, Neighbom 
you ſhould conſider that even in your own Meetings no 
one can Pray by the Spirit in this Senſe, but only thelf 
Teacher, becauſe no one but he Makes the Prayers a 


* 


uſed; the Reſt can but attend to his Prayer, 1 =. 


may attend as well (and much better) to a Form, and 
therefore in yon, Who are only an Heazer, "tl 
the fame, whether a Prayer be made or a Form ſaid. Andi 
— 4 hare ſafficiemly — the weakneſs of your Ob- 
_ by Forms, becauſe tis not Praying 
by the Spar is meant Making new Prayers by n 


* child now to the ſecond Signification of Prayin . 
2 Spirit, wherein it denotes to ſay a Prayer 5 3 
by the Spirit's aſſiſtance. And in this Senſe I am 

—. 5 that Praying by a Form may be the very ſame if 
a8 Praying by the Spirit. For whoſoever ſays a good Form 
of Prayer deyoutly, prays by the Spirit: ſor as much as 
Devotion is owing to the Spirit's aſſiſtance. But how Wh 
certainly you cannot deny, that a Man may Pray by 4 
Form, and 2 yok Pray devoutly: and therefore you cannot Wi 
deny, but that a man may pray by a Form, and yet pray iſ 
by the Spirit , even in the moſt requiſite , becauſe 
in that Senſe, which is abſolutely neceſſary to render our 
Prayers acceptable to God: whereas Praying by the Spi- 
rit 1 the other Senſe, as it denotes Making a new Prayer, 
1s not (as T have above proved) neceſſary to tender our 


what you can defire more of a Prayer, than that it ſhould 
be acceptable to God; and how Unreaſanable are all-yqur 
Scruples againſt Forms of Prayer, ſince tis not to be denied, 
but Forms may be uſed moſt acceptably to God. 
, Wherefore it neceſſarily follows from what has been 
"id, that your Objections againſt Forms of Prayer, both 


a5 Quenching the * and alſo as not being Prajers-bY 
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bow Pb. Spirit, are Groundleſs and Falſe, and ſo can by no means 
'5 ne any Juſtification of your Separating from our Church. 
. 
filling to give you all the Satisfaction I poſſibly can; 
a m p Ant I think fic here to take notice of another 
an il made uſe of by ſome of your Party, which is this: 


be 


that if ſet Forms do not quench the Spirit, and 
And Acceptably to God; then it will howerer follow , 
Ob. bat ſoch as are able to read, may read Forms of Prayer 


Wthemſclves at Home, and not ttouble themſelves to come 
Vo Church, or at leaſt that there is no Occaſion for Mi- 
niſters to read Prayers in the Church, fince Others can 
„o it as well as they. I anſwer, that neither of theſe 

0 4 do juſtly follow : For in matters relatin 
4 eo God's Worſhip, we muſt be carefull to do as God 


- 
Des 


E 


LL 


Worſhip as well as Private, (as appears many places 
of Scripture , particularly from Zev. 23. verſes 3, 7,21, 245 
27, 36 in the Old Teſtament ; from 7a 20: 19. 
., 46. and 3. I. and 20. 7. Heb. 10. 25. &c. in 


Neu Teſtament.) and therefore tho a man may be able 


to read the Common Prayers of the Church at Home, yet 
that will by no means excuſe him from attending the laid 
Prayers, when uſed Publickly in the Church. Neither 
doth it follow, that there is no need of Miniſters, ' or Per- 


becauſe that many Others can read them as well as they: 


other places of Scripture, bur particulatiy Heb. 5. verſes 


made clearer to you, than by putting 
the like Caſe in reſpect to the Prieſts un 
cannot be doubted, but that there were Many among the 


Tabernacle as the Levites were: . 
2 ä 3 
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4. and 5.) And perhaps the truth of this matter cannot 
be m u in mind of 
the Law. Ie 


ſons peculiarly ſet apart, to read prayers in the Church, 


for as much as God hath thonght fit to require, that no one 
ſhall Miniſter or perform any ſuch ſacred office to him in 
the Church or Publick Congregation , but ſach as ate 
peculiarly ſet apart to that end; (as may be ſeen in many 


—— 


Other Tribes of the Iſraelites, that were as able to carry | 
the Ark, and do ſuch other Offices appertaining 10 the 


28 | b 
the above-mentioned way of Arguing, Others might carry i 


25 to all your Objections againſt Forms of Prayer. 


_ that the Apoſtle, kept our Sabbath · days or Lord days, 2 
| or 
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the Ark &c. as well as the-Lrvites, becauſe they were as 
Strong and Able to do it as the Levites were. Whereas if 
you read that God did not think fic to allow, that any 
Ocher but he Levites ſnould have an hand in bearing be 
Ak &.. Mon. 1. v. 40, 51, &c. Daa. 10. w 8. In like 
nner. tho' Others way be able to read Prayers Publick- 
y as well. as Miniſters yet none but Mimiters ought to 
read Prayers in the Church; becaule God hath commanded | 
that none ſhall Miniſter to him, but ſuch as are thus 
peculiarly ſet apart to his Service, as our Miniſters are. 
And thus I have endeavoured to give you full ſati· faction 


Obi 4 There are likewiſe ſome Texts urged by you 
ainſt che, Obtervaiion of our Feſtivals or Holy Days, as 

al. 4. 10. Te obſerve days &c. Col. 2. 16. Let no man judge 
you in reſpelt ef an Holy-day . But pray, Neighbour, 
why ate you wont to ſtop at Holy-day in the laſt Text, 
and not quote che whole Verſe? why, the Reaſon is clear, 
becauſe the remaining part of that Verſe plainly ſhews, 
that rhe ſaid Verſe makes no more 2gainſt Holy-days, than 
it doth, againſt Sabbath-days : for the latter. part of the 
Verſe runs thus, Let no man judge F088 —— in reſpect of an 
Holy-day, or af the New moon, or of the Sabbath-days. So in 
reſpect ,to Gal. 4. 10. tis undenjible that the Obſervation 
of Lord's-days is the Obieryation cf days: and. therefore 
this Text allo makes no more againſt the Obſervation of 
Holy-days, than it do h againſt the Obi rvation of Lord's- 
days. Since therefore you ail your Party acknowledge, 
that, notwithſtanding theie Texts, a Man may be ſo far 
ag 4 Blameable for obſerving our Lord's days or 
Sabbath-days, that he may and ought to be Judged for 
Not obſerving them; you muſt alſo acknowledge, that a 
Man may be ſo far from being Blameable for obſerving 
our Holy days, that ke may and ought to be Judged for 
Not obſerving hem. | 

Will you tay, that we read in other places of Scripture,” 
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Wor this Reaſon theſe Texts — not — 3 
a gainſt keeping our Sabbath-days? I reply, that in li 
4 apr ye in other places of 1 z that the 
A poltles kept Feſtivals or Holy-days; and therefore (by 
your own way of 4 — are not to be un- 
derſtood againſt our Hoſy-days. Nay, I might further 
add, that, whereas there is no expreſs Command or Di- 
rection for keeping our Sabbaths to be ſound in Scripture, 
there is an exprels Command or Direction to be found 
for ing a Feaſt or Holy day, to wit, 1 Cor. 5. 8." Theres 
fore let us keep the Feaſt, or ( a8 the word may, and is ten- 
der'd in the Margin of our Greater Bibles ) the Holy dey.” 
lf you deſire, Ner»hbour, to be informed, What then is 
the true meaning of theſe two Texts, Gal. 4. to. and C. 2. 16. 
which you have been taught to underſtand in a wrong 
Genſe againſt our Holy-days, I will inform you. St. Pau 
blames the Galatians for obſerving Jewiſh Days, whether 
Holy-days or Sabbath · days, on a Jewiſh or wrong Princi- 
ple, namely, as if the Law of Moſes was ſtill in force to 
oblige them thereunto. For that even Jewiſh Days, par- 
ticularly Feſtivals, might be obſerved without blame, if 
they were ſo not on the fore-mentioned wrong Princi- 
ple, is evident from St. Paul's own Practice, Act. 18. 2x. 
This is the True cauſe of St. Paus blaming the Galatians 
for obſerving Days: and now (Pray) conſider how this 
can poflibly make againſt us of the Church of England, 
ſince the Holy-days we abſetve, are neither Jewiſh Holy- 
days, nor obſerved by us on the Jewiſh wrong Principle 
above-mentioned, ' In like manner St. Paul telli the Co- 
loſſians, that no man onghe-to judge them in reſpect of 
any ſewiſh Holy- day &c. bũt that they might without Sin 
either keep or not keep ĩt, for as — as neither the one 
nor the other was actually enjoyned them by Chiriſt, or 
the Governours of the Chriſtian Church. And what is 
this againſt our Holy-days 2 which are not Jewiſh ones, 
and which (though Indifferent, and fo might or might 
not be kept in reſpect of their own nature, yet) are now 
do be kept by vs, becauſe they are actually enjoyned by 
the Goyernours of our Church.” nn 
. B 4 Tho' 
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The what hath been already faid, is abundantly ſuffi. 
cient to ſhew the weakneſs of your Objection againſt our B:. 
Holy-days ; yet I. cannot ſotbear putting the matter ſtill BY 
the ado aeg. —— =. 
T irimg · days, appointed on ac- 

count of or in relation to the Preſent War; Now, pray, 
why do you comply ſo readily with the Obſerration of 
theſe Faſts or Feſtivals, ' and yet ſcruple fo much to obſerve 
other Faſts or Feaſts? | Surely the obſerving of theſe Faſts 
or Feaſts , is the Obſerving of Days: ſurely theſe Faſts 
and Feaſts are Holy-days, as much as other Faſts or Feaſts ; 
and are appointed by Divine Authority no more than 
che reſt. + And as for Humane Authority, theſe Faſts are 
appointed only by Proclamation, whereas All the ſtated 
Faſts and Feaſts of our Church are appointed by Act of 
Parliament, which your thought abont the year 
1648. to be of much Authority than a Procla- 
mation. And now what is the Neceſſary Conſequence of 
ſuch your Behaviour but this, viz. that either you are 
Really perſwaded in your Conſciences , that tis Sinfull 
to oblerye, Days, and yet will obſerve the Faſt-days and 
Thankſpiving-days in relation to the Preſent War, and 
offend rather than offend the Civil Government; or 
elle you are Not really perſwaded in your Conſciences, 
that tis ſinfull to obſerve Days, but only Pretend ſo to 
be, in order to defend. your Schiſm, and thus you become 
guilty of Inſincerity and downright Hypocriſy > + 


Oi. 5- Another Objection taken from Scripture is 
againſt our Biſhops being called Lord Biſhops; for as much 
as it is ſaid, 1 Pes. 5.2, 3. Feed the Flock of Gd & 
Neither as being Lords over God's Hleruage. I cannot here 
forbear plainly telling you, Neighbour, that I-muſt think 
you either not Serious, when you thus apply this Text; 
or elſe very Ignorant, and very much Abuſed by your 
Teacher, whoſoever He was that put this abſutd Obje- 
ction into your mouth. 7s Lord it over God's Heritage 
is undoubtedly a great Piece of Pride, and conſequently a 

- great Fault; and therefore how can you poſlibly Sold | 


. 
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2 our Biſhops would ſuffer chernſelves to be called Lord 
EBihops on ſo Baſe an account? for as much as, the Title 


H. Lords, if given them for this Reaſon ,, would be 2 
aa not of Foc, but the R proach. And 


Wherefore let me beſeech you , from his 
> take notice and conſider, how groſ ly your Ignorance 
zath been abuſed by him who taught you this Ar | 
you would be ſet right as to this matter, you are to 
ow, that our Biſhops are called Lord Biſhops, nor or 
count of their becoming ſo, merely by being Bithops; - 
Put becauſe they are thereupon made Alſo Peers and Lords: 


vi the Kingdom: and therefore ſtrictly ſpeaking; they are 
FLords only in a Civil Senſe, the Reaſon of their bein 


le Inſtance 


Falled Spiritual Lords being only to denote, that the fai 

Lords are Spiritual Perſons, and ſo to diſtiriguiſh them 
rom the others called Temporal Lords, who are not Spi- 
Writnal Perſons. To be ſhort, I appeal to your own Con- 
cience, whether you cat think, that your own Teacher: 
E would become a whit the worſe Teachers, if the Govern» 
ment ſhould thin fit to make them Lords. And this may 
$ abundantly ſuffice to ſhew' you the Folly and abſurdity of 


 -Ohj. 6, But further by way of ObjeQion againſt out 
& Biſhops you are wont to demand, whether ' Presbyters are 
not called Biſbops in the New Teſtament , particularly 
= Phil. 1. 1. and 1 Tim 3. 1. Cc. Well, and what then? 
. why then, doth it not follow that Presbyters and Biſhops 
are One and the fame Order? No, by no means, as T 
ſhall make plain by an Inſtance now adays familiar amon 
us.” Deacons as well as Presbyters are frequomtly called 
Carates and Miniſters, and yet I ſuppoſe you will not allow 
that Deacons and Presbyters are one and the ſame Order, 
only becauſe they have a name Common to them Both. In 
like manner it doth not follow, that Precbyters are of = 
ſame Order with thoſe of the Apoſtolical Rank, only 


cauſe they have Both the ſame Common name of Biſhops 
applied to them in the New Teſtament, In ſhort, you 
are to know that the great Doctrine, which the Vu 
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of En inſiſts upon, is, That from the Times of thi 


there have been Three diſtin& Orders in th 


howeyer the Names given to ſome of theſe Orders ma 
have been Altered. That the Name of Biſhops was oi 
the very firſt given promĩſcuouſly to the two Superior Ori 
S 
approptĩated only to the 3d or Apoſtoli in the 
ginping of the Second Century, and therefore in: 


very ſhort time after the Writings of the New Teſtament 
and con ſequently in the very times of Thoſe who con 
verſed with the Apoſtles, and therefore could not bu 
have a right Underſtanding as to theſe matters. And a 
What ĩs here ſaid concerning the Docttine of the Church} 
pf England ſtand; Firm and Unalterably true, in reſpect 50 


to the Three, diſtin&. Orders in the Miniſtry, notwitb A“ 


ſtanding: the uſe. of ſome; Names given to ſome of the 
Orders may haye been ſomewhat Altered ; $0 likewicl Jet 
fame Doctrine ſtands Unalterably true, notwithſtand- 


— 
— 


* 


ing any Alterations that have been or may be made, iſe, 


in reſpect to the extent of juriſdiction or, Dioceſſes oi 
thoſe ſeveral Perſons of the Apoſtolical Order, which we 
nom adays call Biſhops. For Dioceſſes may be wider or Wt 
narrower .: many Pariſhes or Gountics, and hut ſingle 
Counties, but parts of a County, but ſingle Pariſhes; and 
yet All this will make no Alteration, as to the Real Di- 
ſtinction between the Three Orders in the Miniſtry, which 
15 All that the Church of England .infiſts upon, and which 
is really true from the Unixerſal conſent of Antiquity. 
Inſomuch that the fame Doctrine hath been acknow- 
raged to be;True by the moſt Judicious and Learned men 

ever your own Party had. I could add a great deal 
more upon this Subject, was your Education ſuch as ren- 
der'd you capable to judge thereof: for which reaſon I 
have .confined my ſelf to ſuch Arguments, as I thought 
level to your capacity, and which are ſufficient to con- 
yance you of the Weakneſs and Abſurdity of thoſe Ob- 
jections, which you make uſe of againſt our Epiſcopal 
3 05. 7 


* 
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O5 7. Proceed we next to that Text urged by you fi 
iberty of Conſcience in Religions matters, to wrt," G 
. 1. Sand faſt in he Liberty wherewith Chriſt hath made us 
. Now you are to kiow, that the Liberty here ſpoken 
, relates on'y to the yoke or bond-ge of the Levi- 
ical Law, from which indeed Chriſt -harh made u' free, 
nd do's not cenote any Freedom allowed you by Chrilt 
rr do'ng wha you will, in r-ference to Religious matters 
nder the Go pe!. No; on the quite contrary, as Chriſt 
Path ſer u at Liberty from the Bondage of the Eaw, ſo 
th he required our ſtricteſt Obedience to ſuch a5 he hath 
ppointed to Rule. and Govern his Church under the + 
oſpel, as I have above largely proved from "Heb, 13. 17. 
As to that other Text ſometimes urged to this ſame pur- 
oc, 1'Fheſs. 5. 21. Prove all things, I might ſhew how'the 
n.. 12 of the Apoſtle i> quite miiunderſtood by ſuch as thus 
P pply it; I might ſhew; how the greateſt wickedneſs 25 
well as Errors may thereby be juſtified, if heſe words are 


1 
re] 


o to be underſtood, as to give leave to try and experi- 


me ment All things : but I paſs over this, becauſe All that cam 
„be objefted from theſe words, are fully anſwered by the 
8 4 remaining part of the Verſe, Mold fafi that which is «Good. 
* Por, I have ſhewn that in order to Hold faſt that which is 
1 or Goed, you muſt Obey and ſubmit your ſelve⸗ ro theſe that have 
ch Nie over you in the Church of Chriſt; and conſequently 
- W wit not Separate your ſeli from their Communion: 

r ö Ke 8. The laſt Text that remains to be taken notice 
of, as capable of being miſapplyed by you, is Rom: 14. 23. 
J Whatever is not of Faich is Sin. Whence * may perhaps 


argue, that it being nat of Faith in you, that is, it being 
contrary to your Perſwaſion or Judgement, to joyn Com- 
munion with us; it would therefore be a Sin in you to 
Do it, and coniequ-ntly for that Reaſon ( if for no oth *) 
you o'rght ro Abſtain from our Communion. Now I 
deſire you, Neighbour, to conſider, that if this Text is 
fo 0 be underſtood as yon would have it, viz. that any 
Man Private Perlwalion (how groundleſs ſoever) of 2 

| . thing's 
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thing' being Sinfull, do's entirely Excuſe him from doing il 
the thing, then by this Text a Papift , nay a ſew, nay a 
very Heat hen may Juſtiſie his manner, of Worſhip, as well 
as. you juſtifie thereby your Separation. For either the 
Papiſt, or the Jew, or the Heathen urge, that he i 
. Perſwaded in his Conſcience, that he ought not 
to change his Religion. And thus you gnay ſee what 2 
weak Pretence this Text affords you for your Separation; 
Giace tis 'al;ogether as Good a Defence for Popery, Ju- 
daiſm. and downright Heatheniſm. In ſhort, the Scri- 
rr Rule of Faith, and there- i 
e your Faith is to be entirely guided and directed there- 
| by; and conſequently whenever your Faith or Perſwaſion 
15 not agreeable to the Scriptures, it becomes Sinfull : and 
this is the very Caſe as to your Separation. For the 
Scriptures oblige you to Submit to the Governours of the 
Church in All things Not Sinfull ; and therefore for you 
to be Pcrſwaded, that you are not to Submit to them in 
things not Sinfull, is it ſelf a very great Sin. If you 
delice to know, what then is the true. Import of the Text 
thus miſapplied by you, you are to conſider on what Oc- 
caſion the Words were ſpoken by Sts Paul, which Was in 
reſerence to ſuch Particulars as were not determined, ei- 
ther by the Scriptures or the Governours of the Church, 
but were left to every Man's own Private Determination : 
And in this Caſe the Rule given by the Apoſtle holds ve- 
ry good and ttue, and is to be carefully obſerved, Every 
Man being bound not to do in ſuch matters what he 
thinks Sinfull; though it be not fo really in it felf. 
But now this is by no means your Caſe as to the matter 
under Conſideration; for as much as your Separation is 
Determined by the Holy Scriptures to be Sinſull; and 
alſo for as much as thoſe Particulars, on pretence whereof 
you Separate from us, are ſuch as (tho Undetermined by 
the Scriptures, yet) are Determined by the Lawfull Au- 
thority of the Church : which Authority you ought to 
Submit and give a Preference to, before your own Private 
Perſwaſion. e 1 
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And thus I have anſwered ſuch Objections as are com- 

nonly drawn by your Party from Texts cf Scripture, and 

ry with them any ſhew of Ar I proceed now 

oing Wc n you, 23 are not drawn 
UW, om pture. . ; 4 


Ohj. 9. You ſay then, that the Act of Toleration do's 
permit you to Separate from our Communion, and there- 
fore you may Lawfully do it; and if Lawfully, then with- 
out Sin. Now the Act of Toleration is but a very poor 
Defence of your Separation, and can by no means ju- 
ſtifie it. For you muſt acknowledge, that tis not in the 
power of ap Act of Parliament to make that to be no 
Sin, which God hath made Sinful: and therefore, ſince 
E your Separation from our Church is (as this Paper proves) 
Sinfull according to the Scriptures, it will follow that 
che AR of Toleration cannot make it to become Unſinfull. 
And ſuch a Notion, as you entertain of the Act of Tolera- 
tion proceeds only from your Ignorance of the Deſign of, 
the ſaid Act, which do's by no means 50 about to Juſtifie 
your Separation, but only Frees you from ſuch Civil Pe- 
nalties, as the Separatiſts were before liable to, chiefly. 
for ſome Politick Ends of the Civil, Government, as is evi- 
dent from the Preamble of the ſaid AR. And therefore 
when you urge, that tis Lawfull-for you to Separate, be- 
cauſe the Laws of the Land allow yon fo to do, and what 
is Lawfall, cannot be Sinfull ; you only put a great Fal- 
lacy or Cheat upon your ſelf, for want of duely conſider- 
ing that the word Layfull is capable of a Double. mean- 
ing, of one as it is applied to the Laws of God, and of 
another as it is applied to the Laws of Man. Whatſoever 
is Lawfull in reference to the Laws of God, that indeed 
cannot be Sinfull; but a thing may be Lawfull in reſe- 
rence to Humane Laws, and yet be very Sinfull, becauſe. 
tho it may be permitted by Humane Laws, yet it may be 
not permitted by the Laws of God. And this laſt Caſe 
is exactly the Caſe of Separation; which though it be 
permitted by the Act of Toleration, and on that account 
may be ſaid to be Lawfull in reference to the * 
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von to conſider that the Worſhip of God can truly be 


forbid, yet neither ate they required by the 
; therefore theſe might be let alone, eipecially imce we do 
not read, that the 


el ves, that you likewiſe make uie of Some 


do not, yet) our Worſnip is as Pure as yours; I mean 


* why it ſhould be Jeſs Pure for the Miniſter to pray or 
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the Land; yet is net permitted but forbid in Scripturf 
and therefore cannot be Lawfull, but Sinfull in reference 
to the Laws of God, whereby you muſt be judged # 
the Day of Judgement, when the Act of Tolerarion wil 
by no means be a ſufficient Plea to juſtiſie your Sin of 


Separation. ob 
Oi 10. Another Objection commonly made nſe of Ho 
you i,, that our Manner of Divine Worſhip is not ſe the 


Pure, as that obſerved in your Diſſenting Conventicl ' 
But this is no other than a downright Falſhood; for I deſii fit, 


faid to be more or leſs Pare, only as it is more or lei ers 
Agreeable to the Will of God revealed in the Holy Scri-WWot 
ptures. Now I affirm. that our manner of Worſhip is a c 
Agteeable to the Scriptures as yours is: foraimuch as no- hen 
thing required by the Scriptures as Neceſſary to Divine en! 
Worlb p is Omitted, and nothing Forbid by the Scri-· 


ptutes is made Ule of in our Divine Service. Well, bu 


we have, you ſay, Some thing, which though they are not 
riptures, and 
ſtles uſed any. ſuch tHings. - The 
weakneſs of this Objection might be ſhewn many ways: n 
J mall chooſe to do it- only by Retorting. it upon you 
things in your WP: 
— which, though not forbid; yet neither are they 
required by the Scriptures For inſtance, you have Pul- 
pits for your Teachers, as we have for our Miniſters : but 
now neither do he Scriptures forbid or require them, nor 
do we read that the Apoſtles were wont to Preach out of 
Pulpits. And having mentioned this inftance wherein 
we and you Agree, I ſhall proceed to another wherein 
we Diſagree, and ſhew that though we uſe it and you 


the Surplice. For pray give me a good Reaſon if you can, 


ll oO Es was 4 tra WH =, 


22 in a Surplice, becauſe the Scriptures don't expreſs- 
require it, and the Apoſtles did not (likely) W 


* . 
* 
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i, than dis for the Miniſter to pray or preach in a 
wit, ſince neither do the Scriptures require, nor did 
rie Apoſtles make uſe of a Pulpit. 


0h; 17. Ay, but you further Object, that we agree with 
he Papiſts in the uſe of the Surplice, (which therefore 
ou are pleaſed to call the Rag of Popery) and in many 


ou likewiſe agree with the Papiſts in the uſe of.che Pul- 
it, (which therefore may as aptly be called the Log of 
MP opery ) and in many other things belonging to Divine 
errice. But pray conſider, whether Any thing that is 
ot Sinfull in it ſelf, do's therefore become Sinfull, only 
is u hecauſe the Papiſts make uſe of it, or do the like. If fo, 
hen tis Sinfull for a Miniſter ( when he officiates) not 


o wear a Shirt under them; For I dare fay, that the Po- 
im Prieſts wear Shirts as well as Surplices. Nay, if this 
not Me true, then we muſt not Believe the Scriptures, muſt not 
and Believe in Chriſt, becauſe the Papiſts do the like. And 
do not this. Admirable doctrine? Is not this enough to 
The hew you the Abſurdity of this Objection, invented and 


ys : {made uſe of by the Ring-leaders of your Party, only to 


aeceive Ignorant and Unthinking People, to whom the 
name of Popery ſerves for a Scare-crow, whilſt they know 
ot what truly is or is not Popery. — *%s 


Obj. 12. Another great Pretence for your Separation is 
1 and! Better Kaos: but this is no — than a mere 
W Pretence. For the word Fdifying do's denote in plain En- 
= gliſh the ſame as Building up, and is made uſe, of on Ac- 
W count of the.Church of Chriſt being frequently compared 
in the Scriptures to a Building or Houſe. Now this Spi- 
ritual Building or Church of Chriſt being but one, there- 
fore To be Edjfied muſt denote in the ſtricteſt and true Senſe 
being made a Part of that one Building, or a Member of 
that One Church. And therefore tis impoſſible that any 
Teacher ſhould Edifie you, who promotes a Separation, 
Juſt as tis impoſſible to Build up any Houſe by _— tho 


ae. £14 7 þ = * 


ther things belonging to Divine Service. And fo do 


ly to wear a Surplice upon his other Cloaths, but even 


tale the Freedom plainly to inform you, that the Truth 
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Stones and other Materials thereof, and putting of thewlff 
into different Parcels, inſtead of Uniting or putting the Cl 
together, whereby alone they can be Built up into a F 7 


- But you will fay, you dont know what the word 24 
ing may ſtrictly ſigniſie; but what you mean thereby i 
Profuing in Spiritual Knowledge. In anſwer hereto I mul 


of the Goſpell the ſcyeral parts of ſaving Knowledg 
are by none more clearly and plainly laid open and taugh 


than by the Miniſters of the Church of England. An 
therefore if you will not Profit in hearing our Miniſte 
as well as any other Teachers, the fault lies only at you 
own door ; as ding only from Humour or Preju - 
dice, or ſome ſuch like Bad Principle; and conſequently 
it can be no warrantable ground for your Separation. : 
_ Nay, I muſt go er and tell you, that ( ſtriftly i 
ſpeaking) tis ĩmpoſſible for you to Prefit by hearing your 
Schiſmatical Teachers; for as much as by ſo doing you Sin, 
and no Spiritual Profit can ariſe from Sin. Ia a word, 
you would do well ſeriouſly to remember, that Better Edi · 
ſying or Profiting more in Knowledge, was the very Bait, 
which the Devil at firſt made uſe of to Deceive Adam and 
Eve; the motive whereby he perſwaded them to Eat of 
the Forbidden Fruit being no other than this, that they 
ſhoald become more Wiſe or Knowing than they were 
afore, Gen. 3.5, 6. How miſerably our firſt Parents were 
deluded by this Specious Pretence of the Devil, I ſappoſe 
py ignorant of; And I pray God that he would 
pleaſed to give you a true and timely Sight of your 
own Folly, in ſuffering your ſelf to be miſerably ſeduced 
by the like Craftineſs of the Devil. 9 7 


. Obj. 13. Proceed we next to that other Pretence for 
your Separation, that you cannot but think your Teachet 
to be a true Miniſter of Chriſt, becauſe he is a Good 
Liver and pre the Truths of the Goſpel. As to the 
firſt Particular, your Teacher's being a Good Liver, ſurely 
that can be no Evidence of his being a True yr | 

. Chriſt; 
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lriſt: ſor af fo , then cwill follow: that every Good 


dinary Piety, only that they might thereby the more eaſily 
ſeduce and miſlead ee Thus our Saviour 
ſore warm you Mas. 7. 16. &. To Beware” of Falſe Prophets, 
mich — heep's' cloathing,” but Noor they are 
1 2 Mollet. To which our Savicut” adds an infal- 
ible Rule whereby to know ſuch Falſe Prophets, notwith- 
ſtanding their  cloathing and 6utward ſhew of San- 
Sity, v. 16. Te ſhall om them by their Fratt: where by 

Fruits cannot be underſtood their — Bad Lives, be- 


Kas 


cauſe 
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cauſe our Sariour tells us, that they ſhould appear Out | 


wardly Good; but by their Fruits, are rationally to bern 


underſtood the Effects of their Doctrine, which fe 


always tend in the main or upſhot to ſome Ill purpok 
or other. Accordingly theſe words are very applicable to 
the Diſcovery of your Teachers to be Falſe Prophets; for- 
aſmuch as whatever Sanctity they make a ſhe of in their 


Behaviour, yet their Doctrine tends in the main to ſo- 


ment and nouriſh Diviſion in the Church. To this Cha- 


| racter of Falſe; Prophets given by our Saviour may be. 


added that of St. Pau, 2 C. 11. v. 13. &. For ſuch are Falſe 


e, workers, aeg dsds ime 4 


Anil of Mark, I 'beſeech you; — — "4 


nakes it one pare of e. eee 


they ſhould: transform {( or in appearance change) them - Mi 


Alves into the Apoſtles of Chritt : "and he gives allo Wi 


very natural account of their ſo doing in the two Verſes i 


-following ; id 15 marvel ; For Satan hi F i is transformed 


his 
C — Wes e ee 


9 — Chapter, 
vou may thence gather the beginaing ofthis Chap 
"Hale Anand d —— —— 


ſame made uſe of by by the Diſſenting Teachers now adays; 
4 the 3 of. Better = 


D by the Falſe Tenchet uf St. Paus 
time and your Diſſenting. Teachers, that tis too evident 
1 by much the ſame Principle; and notwi 
they may be transformed as Miniſters of 
teouſne yet you may hence ſee, that they may all. the 
See 
Jon's a06.quof the greateſt Churky. 20 them, I heatuly 


pray 
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God to gire them 2 due ſenſe, , whoſe work they 
. gry 6 by their cauſing and promoting Diriſion in tho 
. 107 | ; nails. ar Farid! $451 
Laſtly , ( to allow this your Argument All the Force 
ou can delire to have it owed) if ta be a Good Liver 
ind to Preach the Truths of the Goſpel be an Infallible 
gn of a True Miniſter of Chriſt, then you are bound by 
our own Argument to look on Me as. a True Miniſter : 

praſmuch as through the Grace of God I dare "oY 


ll upon you, to lay any thing to my charge, w 

ny _ me deſerve not Ae Livet 
Ws your Teacher, or not to preach the Truths of the Go- 
el as Faithfully as he doth. Since therefore you muſt 


— cre Me by your own, Argument to be 4 True 
ein. liniſter of Chriſt, I call upon you further to give me 
ſo if you can} a good Argument for ſotſaking One who 


Ws 2 True Miniſter of Chriſt, aud who is placed over you 
this Realm. PAR au 


WBchayiour of your Diſſenting Teachers (the weakneſs 
whereof hath been evidently ſhewn, to you) I ſubjoyn the 
Obiection taken from the Bad Liyes of ſome of our Mi- 
niſters, as if they were for that Reaſon not the Miniſters, 
of Chriſt. The:weakneſs of which Objection I ay 
ſhew. at large, by proving that a Man may be a very 
Man, and yet a very True Miniſter; particularly from the 
inſtance of Judas: ,as alſo. by Retorting the Objection 
upon your own Party, foraſmuch as there are to be found. 
among your Teachers as Bad Livers as amongſt out Mi- 
niſters. But I judge it needleſs, and dare Appeal ta your 
own Conſcience, whether upon mature Deliberation you. 
are not convinced therein, = the Bad Life of any Other 
Miniſter cannot bo a ſufficient Reaſon for your withdraw-, 
ing your ſelf from your Own Pariſh-Miniſter, whom you. 
cannot Accuſe as being a Bad Liver. 8 


obj. 15. Another Plea uſed by your Party is, that h. 
Ting net in 8 in Charity with 
* 5 NOT: 


3 n R * 


2 
a 


2 
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- 


yours is the like Caſe. For the Biſh 
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us; and that as a token of foch your Charity, you do noi mu 
ſcruple now and then (as Occaſion requires) to come te 4 b 
our. 1 +, hbour, as to this Practice i ou 
. ir 
2 — or Leſſening you OO 
Crime therein, that dn the contrary it renders it moſt In ) 
excuſable, For by fach Occafional Conformity you plain. 

own , that there 1s in our Publick 3 ; 

what yon Cn joyn with us in, if yon V; and c4 
She your uot coming to-our Poblick Service Con- Ni 
4 ˖ł[ͥ proceed from no better motive than Willfull· 
, at leaſt not out of a Conſcientious ſe 


tof 


ar 
of Sinning the y- For ſuch a Conſcienticbs fear would e 
not give yo rer = Emu = 


to our Publick Service, really tho thete wa 
2% thing init which gl. Me 


And as for your being ( though not Ay place ck 


N 


„ s this any du 
ways warrant 2 or ſo much as render it iſo 
the more ble. pray, Neighbour, conſider, whe- u 


ther it would be an Allowable Excuſe, ſhould a Son tell 
his Father, or a Pupil or tell his Tutor or Ma- 
ſter, that he do's not think obey his Commands or 
follow his Directions, bat however — with 
him, I dare fay you cannot pofſibly our ſelf to 
think, that the Son's or Scholat's thus alſedging himſelf to 
be in Charity with bis Father or Maſter would truly ex- i 
caſe either the one or the other from paying due Obe- 
diemce to their reſpective Superiours and Guides. But now 
or Governours 
of our Church are your Sp irienal, Fath or Guides in 
chief; and therefore your being in Charity with Them 
2 with Thoſe of their (Communion cannot ſatisſie for 
l reſuſing to pay that Obedience to their 
Directions N ou ought to pay: the Obſer⸗ 

2 One Chriſtian duty will by ä 
. for the Dang or Breach of Another; and there- 
198. with us, will not excuſe 'yonr 
not W Comminion with us. Belides, n 


ö 


. 
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Ry muſt earneſtly beg you to allow your ſelf due time for 
ug Impartial Examination of your own heart, whether 
on may not poflibly Deceive your ſelf, whilſt you thus 
5 oh ink that you are truely in Charity with us. That there is 
oo much ground to ſuppoſe that you may poſſibly be thus 
Deceived, you your ſelf muſt acknowledge, i you are not 
cogether ignorant, what manner of Charity your 

Wyterian Brethren in the late Great Rebellion between 
6% and 1660, ſhewed to the Epiſcopal Party in This 


Con i 

Wingdom ; not to mention the, Extraordinary C 
fol. 70 at this very Preſent by your Brethren to the Epiſcopa 
fear Party in a Kingdom not remote. Are you aſſured, that 
ou ere your Circumſtances the Same with Thoſe of your 


hen ethren aforementioned, that your Charity would not be 
Was se the Same? I am very well aſſured, that tis but 

ery Reaſonable to conclude, that the Same Principles at- 
ended with the Same Circumſtances will always pro- 
Wduce the Same Charity. And fance this muſt be allowed 


o be a very Reaſonable Concluſion, I ſhall leave you to 


155 
13 


Obi. 16. I come now to the Laſt Plea you are wont ta 
make uſe of, and which therefore. I have reſerved for the 
laſt place: namely, that you Mean well, and would Fain 
do the Beſt. Now any Papiſt or any other Miſguided 
Perſon will fay the ſame : and you muſt Remember, that 
though God will undoubtedly make Allowances for Up- 
rightneſs of Intention, where Uſe has been made of All 
due Means preſcribed by God for underſtanding the Truth, 
yet this cannot be looked upon to be your Caſe, who re- 
fuſe to make Uſe of the Ordinary means appoi by Gol 
for your Inſtruction, becauſe you. refuſe to be guided by 
your Pariſh-Miniſter, ** appointed to guide 

7 91 3 . you 
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you in all Points of Difficulty. I cannot better enforce WP 
. n Words of the 
poſtle, 2 Pet. 3: 16. In which (namely the Epiſtles of St. 
Par) are ſe rave thing s hard to 2 which they the 
2 as they do alſo the other "$cri- 
Hence you may learn, 
thou a things in the Scriptures hard 
* eſpecially by you that are Unlearned, 
yet if through your Unſtableneſs you leave your True 
Teachers, and Kring itching Ears (as St. Paul 2 Tim. 4.3. 
ſpeals) choole to your ſelf other Teachers, and by their Wi 
Means and Falſe Inſtructions wreſt and miſapply the Scri- . 
urn your Unlearnednefs ſhall be no Excuſe for your pr 
before God,but your thus milapplying the Scriptures 
ſhall' turn even to your own Final Deſtruction : which 
God of his infinite mercy grant may not be your Caſe. | 


TY 
SO! 


I have now gone through thoſe Objections or Pleas 
commonly made uſe of by you and your Party; which 
Carry in them fo much as a ſhew of Argument: at leaſt 
J think at preſent there is no Objection or Plea of Mo- 
ment, but what may be reduced to ſome of the foregoing 
ones, which have been already Anſwered. As for what 
Some are apt to ſay, that they don't like our way of Wor- 
ſhip, as well as others, or dent Fancy it, or are very Well 
Satisfied with what they do &c. Such Arguments will ju- 
ſtiſy a Man's being an Heathen as well as his being a Sepa- 
ratiſt. 'For an Heathen may ſay, that he doth not Like or 
Fancy the Chriſtian Religion as well as his Own, or that 
He is very well fatisfied with his own Religion: and theſe 
muſt be allowed to be ſufficient Arguments for Heatheniſm, 
if they are ſo for a Separation. And I think no more need 
be ſaid to ſhew the Inſufficiency of Such Arguments. 


Obj. 17. But beſides the Compioh ObjeRtions already 
mentioned, there are Some made uſe of by yon, which 
have a more Particular and Immediate Relation to my 
ſelf, and which therefore I ſhall here anfwer. © Thus yon 
Objet, that 1 Wing vp New Ceremonies, which you. 

never 
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er remember to be uſed Aſore in your Church. This 
Neu Ceremonies you mean, are no other than what our 
Fhurch enjoyns Me and the Reſt of the Clergy to make 

pſe of: and therefore the Fault muſt lie not ĩn their being 
: ought up Now, but in their being Laid down Before. 


h in my Prayer before Sermon, or in the Sermon 


«fs his Objection. Pray what Text have you to prove, that 
Sui brayer or Sermon doth not hold out good Meaſure, un- 
es it holds out the whole Run of an Hourglaſs? The 
your Prayer I uſe before Sermon, is never ſhorter than the Lord's 
* Prayer; and my Sermon is (I dare ſay) never ſhorter than 
chor Saviour's Sermon on the mount: and He that dares to 


TY Such an One to Like any thing of mine. ＋ 

ich 057. 19. But this is not all, 1 Read my Sermons too: 
eat an Objection which ſcarce deſeryes any other Anſwer than 
10- i a, Why not? However I ask, Are not the Scriptures Read 


"g W to you} or, Are they ever the Jeſs Powerfull for being 
0 Read? No certainly: and if not, then why ſhould a, 
ay Sermon, which is nothing elſe but an Explication of 


Good to become in a manner good for Nothing! Be- 
{1des, if the Virtue ofa Sermon be loſt by its being Written 


2 Induſtry in Taking Notes after your Teacher, 
R 


of Pen, Ink, and Paper, that will keep the virtue of Ser- 
mons better than what is uſed. by other Folk: In ſhort, 


0bj. 18. Von further Object, that I am not Long 
0 
We (clf. Sure I am, I need not be Long in Anſwering: 


Viſlike thoſe moſt Divine Compoſitions, I would not have 


Some part of the Scriptures , be the leſs Powerſull for. 
being Read! What ſtrange Malignity is there in Pen, 
Ink, and Paper, that they can make a thing otherwiſe 


or Read, why then do ſome of your zealous Brethren uſe. 
epeating them to their Families when they come 
home? What, have yon got among you a peculiar Sort 


either the Reading of ſuch Notes do's profit them that 

hear them Read, or do's not profit them: If it doth not 

profit them, why then do your 1 take the Pains 
Shes C 4 * 


8 * 
ou 
Py 
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to Write and Read them? If it do's s profit them, then youll 
overthrow your own Objection, becauſe you grant that Ir 
2 Sermon may Profit, tho it be Writ and Read. | 


. 20. There i600; ons more ObjeRicer behind, * 
is — — in the Afternoon on Sur- 
pound the Catechiſm, Pray conſider, what 
— aa but Teaching the Chief 
2 conſequently, what is it 
. 'the upſnot of this Objection 
not Preath in the Aſternoons and 
7 ds Preach. '* Well, bat if it be Preacking, tis not ſuch 
4 Sort of 2s you Like. Sure I am that this 
Sort of Preaching is never the worſe for your not Liking 
it, but you your ſelf are much the worſe ſor not doing 
ſo. This forrof Preaching is eftcemed to be moſt Edify- 
ing ( for which Reaſon 1 make uſe of it) by all Judicions 
Man and even by many of your own Party, who T 
know will come elſewhere to Church to hear the Cate- 
chifm Expounded, though they will not come on other 
accounts. From whence I obſerve, that Nr 


the great Noiſe you make about Edifying, y al * | 
not agreed our ſelves, wherein it 
which is the moſt likely Method of — ＋ to Pck. 
fie'; but that you are altogether led in this matter by Hu- 
mour and Fancy, and that Edifying ts nothing elſe but an- 
other word for Pleafmy your own 12 and Fancy, and 
conſequemly no warramtable Motive for your Sepatation. 
And thus 1 have briefly ſhewn' the Folly and Abſurdity 
of thoſe few Objefions made uſe of by yon, which do 
more particularly and 1rinnediately c my elf. And 
yet I ſhall not ftop here, but in border to convince you 
Cikreſſible thar Lam acted only by 2 fincere and hearty 
Concern for your Spt 1 Wel and abo in order to 


whic 


os me, t t You and All the 
reſt of your — thin my Parifh wilt thereupon 
altogether keep doſetoyourPaiſh Church ſor the * 


* 
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* 


din not refaſe to Comply even with your Hamours * 
Wn what lies within my own Power, viz in Lengthenin 
oth my Prayer beſore Sermons, and my Sermon alſo, 
nd not only fo, but in Preaching even without Book &c. 
aud this I will do on the ſame Motive which influenced 
St. Pau in a like Caſe: namely, tha: 7 may cus off occaſion 
them thas defire occaſion, that wherein they Glory, they may 
| even 4s we. 2 Cor. II. 12. I have no more to 
in reference to the Arguments made uſe of by you and your 
Party, than this; that if there be Any Arguments which 
make ſor you, and are not anſwered by Any thing ſaid 
in this Paper, upon information thereof I ſhall be moſt 
ready to give you Satbfattion therein. 


Having then, Neighbour, largely proved to you under 
the three Firſt Heads, that you are indiſpenſably obliged 
bey and Submit to the Rulers of our Church, and 

W conſequently to joyn in Communion with us; and hay- 
ing alſo proved under the Fourth Head, that the Objections 
and Pleas made wie of Againſt Us and For your Selves, 
are grounded on Texts of Scripture wrongly applied, or 
on ſome other wrong Notions taken up by you: it only 
remains now by way of Conclufion, with all the Love 
and Kindneſs of a Chriſtian, with all the Earneſt Con- 
cert and tender Compaſhon of 2 Spiritual Paſtor to- 
wards a wandering Sheep; to Adviſe and Admoniſh, Ex- 
hort and Intreat you , that you would nor any longer 
hazard your Eternal Welfare, by continuing in your Se- 

z Patation from our True and Apoſtolical Church; but 
that you would without Delay break off your Sinfull Pra- 
ctice, and by the Grace of God recover your felf ont of 
the Stiare of the Devil, i (through the contling of 
thoſe his Evil Inſtruments, that know how to orm 
themſelves as Miniſters of Righteouſneſt) rakes you C 

| at bis Will. 2 Tim. 2. 20. and that you would wi | 
delay reconcile your ſelſ to the Church, and fo become 
2 true Member of Chriſt the Head of the Church, and 
through him be reconciled to God. I beſeech you, Neigh · 
bout, to conſider again and again 3 
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| | „ 
F thou Kill, thou ar: become 4 Tranſereſiour of the Law. Jan 
= — In like manner, He that hath forbid Mu- 
der, hath forbid alſo Diviſions in the Church; if there · 
ſore you commit no Murder, yet if you cauſe or promote 
Diriſions in the Church , you become a Tranſgrefiour of 
the Law, and c nently can no more expect to in- 
herit the Kingdom of Heaven, till you repent of ſuch iſ 
your Sin in promoting Divihon, than a Murderer can, 
till he repents of the Murder he is guilty of. PL 
Moreover I beſeech you, Neighbour, to be very cares 
full that you deal Sincerely, and do not fuffer any thing to 
ſway. or bias you ſo far as not to read and weigh the 
Arguments here offered you with all requiſite Impartia- 
lity. Conſider again and again thoſe words of our Sa- 
viour Mat. 16. 26. What ſhall a Man give in exchange ſer 
bis Soul * and therefore let not any Temporal Advantages 
ſo far influence you for the preſent, as to make you not 
have a due concern for the Future Wellſare of your Soul. 
Farther I muſt take the freedom to fore warn you in a more 
eſpecial manner, that the Fear of Shame in Owning your 
ſelf to have been in an Error, do not keep you from 
being Sincerely willing to Diſcover your Etror, and much 


more from Acknowledging it when diſcovered. You may 4 
poſſibly be now thought and cried up by thoſe of your * 
Party, to be a Perſon of great Piety, and much En- 9 
lighten d with God's Grace; and therefore after. all to f 
Own your ſelf to have been in a Sinfull Error, is indeed 2 


a great Piece of Self-demial, and which the Pride of cor- 

rupted Nature will diſſwade and keep you from, if you 

conſult only Fleſh and Blood, and hearken not to the Calls 

of Duty, and earneſtly Pray for God's Grace and Aſſiſtance | 

to overcome all ſuch Temptations. - - - . 
Neighbour, Thoſe Words oſ St. Paul in reference to the 

Jews, Rom. 10. v. 1, 2. ( Brethren, my Heart's deſire and Pray- 

er 1 God for Iſrael is, that they might be ſaved. For, I bear 

| them record, that they have. a Teal of God, but not according 
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;. Knowledge: ) ſeem very applicable to You and Me. It 
1 8 Heart's deſite and prayer that yon might be Saved: 
1d I do bear you record, that you have a zeal of God, 
but (then *tis alſo, as the Jews was) not according to 
Knowledge,” that is, not Such as is agreeable to the Right 
ws pom of the Goſpel, and therefore not Such an 
one as will e your Salvation. Now the whole De- 
fign of this Paper is only to ſet right that Zeal you have 
of God, that it may be according to the true knowledge 
Wof the Goſpel , ind conſequently that it may be ſuch a 
Teal as will fave you. : 4 pe Mos 
If God peradventure will give you Repentance to a 
led of th Truth ( for fo doobtfully do's St. Paul him- 
ſelf peak in a like Caſe, 2 Tim. 2. 25.) I ſhall together 
with the Holy Angels rejoyce over you with exceeding 
great Joy: but if otherwiſe, I ſhall however reap the Sa- 
tisfaftion and Comfort of having diſcharged the Duty of 
a Faithfull Shepherd and Watchman, inaſmuch as I have 
plainly and timely warned you of the Danger you are in, 
and not only ſo, but have done it after ſuch a Method, 
ab (if duely made uſe of) cannot but be much more Bene- 
ficial to you than Diſcourſes by word of Mouth, and that 
for the following Reaſons : | 
In Diſcourting by word of Month there is not Leiſure 
enough duely to weigh the Arguments offered, which 
therefore may loſe a great deal of their Force by being 
not rightly or fully underſtood : whereas when the Ar- 
guments are committed to Paper, they may (as Leiſure 
ſhall happen ) be conſidered again and again, till they' 
are underſtood Truely and Fully. 1 
Beſides a great part of what is ſaid by word of Month, 
is apt to be Forgot in no long time, or at beſt not re- 
member d exactly enough: and hence there is uſually 
Occaſion given ſor diſcourſing over again and again the 
rery ſame Points that have been handled afore , and ſo 
little or no Progreſs is made: whereas what is committed 
fo Paper, 15 committed as it were to an Artificial Memory, 
which will faithfully and exactly keep what is ſo com- 
mitted to it, for a long, long time, even for o_—_ 
Td. WO 


4+ Letter from a Mimifier i 
whole life : and therefore all Occaſion of Repeating u 
Same over and over again being hereby taken away, the 
ſeveral Points in Controverſy may be quickly gone oven 

and the Matter brought to a muck quicker Iſſume. 


= 


for-the preſent as to the weakneſs of ſeyeral of them, yet 
after the Diſcourſe is over, you may not trouble your ſel 
to remember exactly, how many of your Objections have 
received ſatisſactory Anſwers even in your own Opinion, & 
ſo in a ſhort time you may confound thoſe that have been 
Anſwered with the others that have not yet been ſpoken 
to, and ſo look upon all as ſtill remaining yet Unan- 

ſwered, and on your ſelſ as being ſtill at as a Diſtance 
ſrom m, as/you were at the very firſt : whereas when all 
that you have to Object or Plead, is drawn out ye Pa- 
per into one View, it may poſſibly appear not to be near 
ſo,mnch as yen imagin'd it to be; and alſo when the 
Objections and Anſwers are placed one by the other, fuch 
Objections as you cannot but acknowledge to be ſatiſ- 
faftorily Anſwered, may be eaſily mark d, and ſo it may 
be viſibly diſcern'd, how the Number of Objections do 
leſſen, and that there is not by much fo great a Difference 
remaining between us, as there was at firſt, and perhaps 


ſo very little, that you your ſelf may ſee it to be very Un- 
reaſonable for 


to Separate any longer from us on ſo ſmall 
an Account. 


Laſtly, your Employment calls you much from Home; 

when you are at Home, you may not be at leiſure 

by reaſon of the Neceſſary Concerns of Life, or may be 
indiſpoſed by reaſon of the Bulineſs oſ the Day paſt; 
hence it comes about, that tis not eaſy to light upon pro- 
per Opportunities for our Entring into a Diſcourſe con- 
cerning matters of Such Importance: whereas this Paper 
may be preſent with you Abroad as wall as at Home, and 
may tend all fit Opportunities either in the 3 
Nocke 5 


Urge them in Diſcourſe one after another ) be Catisfied fi" 


( 
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.ag; and by peruſing ĩt at ſuch times you may 


. 


p the Same Advantage, as if I my ſeli were always pre- 


| at with you and inſtructing + For though it ſhould 


that ( notwithſtan my great Endeavour to 
od tay ſelf as plainly as ble) ſome. Paſſages how- 


"+ yer — occur in this Paper, which you cannot rightly 


of your ſelf, theſe may be marked, till 
Gal will permit you to come to me, who (you know 


Wm moſt generally at Home; and when Lam there, 


\lways be at leiſure to give you all the Inſtruction and 
ſiſtance I can, in ſetting forward your Eternal Salya- 


tion; and as ſuch I ſhall cloſe all wich that Petition of our 


Excellent Litany, 


Tua it e thee to into the Trad 
1 — wy In 


We beſeech thee to hear us, Good Lord. | 


So prays without ceaſing 


Your Faithful Servant in Chriſt. n 


0 o- 
* 
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to be Denied to Any Sort of e 
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OT n Convenient to enlarge 4 : 
N going Letter to a Greater Length, I have omitted 


Several | Particulars (which might otherwiſe have 
been very well Inſiſted upon) till another Opportunity 
or Occaſion, cont my ſelf at preſent to exhibit ſome 
ſhort Heads thereof to your Serious Conſideration, in the 
Specimen or Table following, wix. | 
4 Specimen, or Short Table, "= 
I. Ofthe Diſagreement between the Diſſenters Own” 
Principles and Pradtices. 
The Diſſenters Principles. The Diſſenters Practices. 
I. Liberty of Conſcience and| 1. The Diſſemers, when they 
the Free Exerciſe of Religion in | have Power, do notwithſtanding 
their Own manner ; ought not | deny Liberty of Conſcience or the 


| Own manner to the Epiſcopal 
Proteſtants : witneſs hs Time of 
the Late Great Rebellion, and 
the Preſent Affairs in Another piſh 
I i | Kingdom, c 
2. Humane Ordinances are 2. The Diſſenters do notwith- 2 
not 10 be Allowed of in Religious ſtanding Allow of Flumane Or- | 
mazters : and therefore the Fafts | dinances in Religious matters; 
and Feſtruals of the Church of and do moſs Religioufly obſerve' 
England (vi. ip 45 the Fifth of November, and the 
Ajb-Weadneſday — 2 Faſt - days Feſtruals or 
Cc. 2 Bir i- | Thankſgiving-days appoimed i 
fron, &c. —_ Feſtivals of of the Relation to the Preſent War, 
Apoſtles, 29th of May, c.) | though they be no other than Hu- 
are not to be obſerved, as OY mane Ordinances. 
Humane Ordinances. 

3- Kneeling at the "EL Diſienters do notwith- 
1 Allowed of, 1 eee in 
ing Popil and Super ſuitious. in —— zo Qualiſy themſetves to 

| for Places or Offices. m 
L 4 'Tis Pi 


Poitſcript. 


3 | 


them Fine or Beautiful, 


. e 


| 8 e 2 martert, 
725 in nnen and particular in the manner of 
| Divine Worſhip; as will fo 
H e from the Particulars ſpeci 
2 eee. is. 


II. Of the Agreement between Some Princi les and 
Practices of the Diflenters and — 

Some Principles and Prafti- Some Principles and PLA; 
ces oft e Papilts. I css of the Diſſenters. 
1. The Papiſis make it their "The Diſſemers. make it 

Buſmeſs to e and Draw off hit Buſmeſs to do the very 

the m_ fo the Communion | Same. 


the Chur 

7 — of the pe- 2. "Tis likewiſe the Practice 
805 Prieſu, viz. Friari, Feſuits, | of the Diſienting Teachers 10 

ec. to Preach without Book. | Preach without Book. 
3 Praying Ro ring 3- Praying withour Pom 

or . — 4 or Extempore is ſtill kept # 

by vne Clin a Popiſ 1 the Diſſeming . 22 
n in order io Dram off the People 70 Draw off People from Ziking. 
from Liking the Common Pray- the Common Prayer, 
er, 24 652 promote the ends of they much promote the ends of 
Popery * Am- Popery, and for which the Peße 

Ply Rewarded by the Pope. owes them Many Thanks. 
—_ Thomas Heath 4 * 4. The oy _— 
Examinazion,.that . 1 05 ſaid PopiſhPrieſe) feill Lr uſe 
- | of the like Pleas Againſt the Ce- 
remonies of the 
to take off all Smacks of Cere- land, and of Greater Purity in 
monies, and to make the T__ _— manner of WW orſhip,to- 
Purer. 4 | . deceive 


2Gwn.Þss& Fw 


c. The Papiſts pretend to Mi-\ 5 The Diſſemers li iſe 8 
5 eee e Diſfnr wiſe | 
| and that their Chief Guide, the | Spiritually Gifted than our El 
Pope, is Inſpired or more Im- | ſcopal Clergy , and that tha 
nodiately Aſiifted and Diretted Guides are (Many, if nos All = 
3 | them) Inſpired. or mere Tum 
diately Aſoifted and DireFled 
the Spirit. Whence ariſes 


N. B. One Remarkable Difference between the 
e and Papiſts. | 17 

The Papifts ack 2 The Diſſemers pretend, tha 
One (viz. the Chief ) of their | Many (if nas All) of their Si 
Spiritual Guides to be Inſpired 2 
or more Immediately AſvFted | Immedzatel cy, ſiſted and Di 
ard DireRed by the Hi, and rected by x and ſo haw 
Him they call the Pope. | among them er 


TRE CONCLUSION. 


Since it thus appears from the foregoing Specimen 
that All the Adverſaries of the Church of England promo 
the Same Common End, viz. Popery, and that by —_— 
Same Common Artiſices; it ought therefore to be duely 
Conſidered , whether T hey may not All be very Properly 
and Truly comprehended in General under the C 
Name of Papiſts, — ſo be ſubdiſtinguiſhed into Roman 
Catholick Papiſts on one hand, and on the other Win 
Fanatical-Papiſts, otherwiſe called Diſieners.. . 

Pray lay this ſeriouſly to Heart and Conſider, chat whilk 
you perhaps think your ſelves moſt Averſe and Oppoſue 
to Popery, you are on the contrary taking the Right and 
moſt Ready way to Bring in Popery upon us: unleſs i 
pleaſe God to give you by This or ſome Other means 4 
- Timely Sight and Conviction of your Fatal Error; which 

God of his Inſite Mercy grant for Jeſus n his _ 


Fils 


